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Abstract

This article aims to reflect on the concept of “power” in political science,
areuing that it is not confined to state institutions, laws, or coercive instruments alone,
but is deeply rooted in the spiritual, cultural, and linguistic development through which
human beings construct shared meanings of good and evil, as well as the legitimacy
of governance. In early societies, social coexistence relied on moral consciousness, fear
of nature, sacredness, and the law of karma as mechanisms for regulating behavior. As
societies became more complex, “religious authority” was institutionalized as a
foundation that supported social and political power through rituals, teachings, and
narratives that rendered the exercise of power acceptable as “legitimate authority,”
producing consent alongside everyday self-discipline. Within the Buddhist framework,
the formation of the state is explained through the notion of the “Mahasammata,” in
which the state emerges from moral decline and harm inflicted upon one another. As
selfishness expanded, the community collectively selected a virtuous leader to
preserve social order. This reflects a Buddhist social-contract logic that prioritizes virtue
over force and connects to the ideal of “Dhamma-based democracy”
(dhammadhipateyya), which constrains the exercise of power through justice,
compassion, and accountability toward those affected. In the modern world, where
trust in the state is increasingly strained, applying principles such as the Four Bases of
Success (iddhipada) and the Ten Royal Virtues (dasavidha-rajadhamma) to democratic
thought can help cultivate a political culture grounded in transparency, accountability,
and respect for human dignity. Nevertheless, virtue must operate alongside checks and
balances, the rule of law, human rights, and an open public sphere that enables
critique and scrutiny, so that legitimacy becomes a “public standard” rather than a
personal attribute. Ultimately, power should be understood as an ethical responsibility
and a process of cultivating the “civic spirit of the state” in order to sustain a balance

among security, liberty, and justice.
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s35uNNTEL NI Y “mg‘t-}sj” (human-centered legitimacy) %37 Charles Taylor (2007)
e “Tanadfelwidlalmaur mauddulaniiasnsignyinlmdumaden” (a world
where belief is optional) n15LUA suk 1wt wifaeaududassliun sy wadvinliiin
“INGAAINEINIAasIITU” (moral vacuum) lunanedsnu Lﬁaémwgﬂﬂaﬂaaﬂmmmmq
I SFIRIATINIHUINIINUTUNITATIIAMUYDUTTIUNIIAUETTY LYW WUIAA
“535U1AU18” (good governance) FAntulurnssud 20

3. NIHAUKATULWIAR “53501AU18” U “535015UlRe”

Tuvsunvedlannziueen laglamzludnunns wwidn “sssundvia” Tdlamdu
Wiganalnuimsianadeszuy widudenlestuiinisdasssuvesnisunases nande §i
Fo9dl “SIUNNTISTIN” ﬁmzaaejuuﬂawuLummw Hyn wazaudedndgataiieliinyselov
auunduTI (sewsuuaunsal [Ue. Ygalal, 2542) Weifieudundn “sesunivia’
Y9909ANIanUszr11A (UNDP, 1997) Bsusznausnemalusla amnusuinveu wagnnsdl
g3 wwiRn “sesusUlne” Tunmsssransiateidunisvensniumneves governance
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nfiin1ensuTmslugidniadniggna namde “sssundulee” Wulszansulaeisn
nansssudugudnats Ll adesdiulng wide “Wdoauriasssu” (the voice of
Dhamma) FIbu NSHALRETTENING good governance” way “Dhammocracy” 3a.du
madeulanagTunnuazagTuesnddetuluseduuivginsdes Tnsaueinnuveu
sssuvasfgliondaisasruunguunenionalnnisidond s uddosdaoguunusssy
ARSIl LavAuiuRnveunsasssuvesih Saduusanmedaiganuiimaunlinng
mnliRausigatguyana

4. mauuassglugusiusdyyILiiAasssy

nanlagasy aaudunumdy “grusinnisdasssuvessiuasy” ulaenaen
wigadielmiazuszniamuindulanide uiludsdasaiuayiamusssudnadosiionga
N9RasITNTIAUNEAIINAMAL 19U ANLTedng A mgRssy wam waztlyn Fedudy
asfUsznavvasnuveusTsunmaiieduyneaynaty fufu orananléd “mauuassy
AoWUSA Y ILIAasIIn” Alierausnvinainiulnedwds LLﬁEﬂLLUU%%LUgSulUGﬂﬂJ
naLa LLG]'LLﬁNLLﬁ%@Qﬁ’]U’WﬁLLﬁgﬁﬂﬂﬁzﬁaq‘UUﬂmﬁﬁmLL'Vi\‘lﬁiiiJzLLﬁ%ﬁﬁﬁ‘iiM‘Ua\‘iﬁJH‘Hg GR0E)

INFILNWVIATIveIANUYeUsTIUlundAy

ANEUT B1UID UAZAINIINELY (religion, power, and modernity)
el “e1une” lugalanifdnduazAdviadidudesenenseudnain
andunsnadlesuuiaiulugaunrmnsy infetns uardanaifiufidiuun “armae
a15130dg” (public truth) Uag “AUYeUSTIN” (legitimacy) luluunszanggud §1u1adily
WENNISATOUATEN (possession) WAAD aNTsauzlunIsARUAAILYMNNE (capacity to shape
meaning) H1unw1 dydnwal uazgruteyadilnalisusgrelinsuuau (Foucault, 1977;
Floridi, 2014) neldu3umil maundsnadulassadranmzanumng (meaning-structure) 7
NTING ﬁQIugﬂLLUUﬁ%Lﬁmazgmwuﬁﬁﬁaimi Taeviuei iy “yudgaz” (symbolic
capital) dwiun181eanslu §1unanuase (power of truth) vundteeulati-sewlatinany
1) s1adadnigaalulaneeulay Tanddvarilyd “audnians” lald
feogiuanud (temple-bound) mniadeugenuiaietisuasunanesu Asnssu lar
5351y WosmmuuRvuuey wazaouydfasusluladuadaiiaszaunisal “dndaans -
poularl” (online sacrality) indngnaau§Andauuarussingrumsdasssuldogiesniia
MITIUNGULUULATOE (networked gathering) Vinbiussasns s dusnaasIsae 1w
msszaunAa mandeulniinusss viensrefudosfiiuesi “dasssu” Fesddudy

9 <

TodunAveIIY¥EINeIMIau1in Anudnadniaeseideuyssaunisal Nanunse “9aan9
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Tud” drewalulad (Eliade, 1957; Floridi, 2014) YauesAeniusanasNnuvaIknanweos uvii

[y o v a

wifadou “dunjleya” AnnTo-Indudu-vusviruafvesaIssaenoUszaumaL

a a t4

(O’Neil, 2016) thlUgan12zi s1u1913 93T gy ear 0309 UATINTVBIN THUB LY
(visibility) wagnisvenesuuulisa

2) unumesde mawt way Al lunsmmun “Srmnnuase” deway Al
Musuiumanluauszaud Ay Ae (1) MINEAAINITE INNTTUNWMAUINAAGED
pnuiun wievhliiludulnnafinuazadudu ads “fuanumneg” Tndfinssdvinade
N135U3v09a15150e (Tufekdl, 2017) (2) N1INTEINLAIINIT: SanesfiudnasuL om
punssfidrnsauinniaudndenamine viliunuuaamauign “dliine” way
Junsrua luvneiunAndslasnsesnduueaiuein uaz (3) M3susesaIuai:
U51n9n1sal “Auasudan3oune” (networked truth) LﬁmsﬁuLﬁammaamﬂa”awamgmu
oouladvhnifiailounszuiunissusesmisantu dawmalsiuvassiunalu Surgieuwesag
9139156 YninedAdia nieuwyavensisur Junuimluderuaugnd oddedasssy
AATMEABNIINEL “ALazBasaunIauNTing1” Wfunssngesunanilay e
Ll $1un9amaTe aaveumdelios “Anuaieiiueild” (shareable truths) ¥nduinng
maundefeaiaunisn1sdoansi s1semugudnnieasesTan niounTiaasuenfLds
gano37 (algorithmic bias) fioradadouanssssu (O’'Neil, 2016)

3) nsdifnwilne: Sun1ail 9 “nafiss1usTIn” uay “LAsugianelios” U3um
InglausuuudiansBales “61u1a AusTIN M3 Tlansiuiunsysvaieinsuay
WIETIVAIVBINTEUMANA INTEUTHTUNNSLUAT uvgiinasnasiavumsny (3ynnad 9)
Adeloamdn nafissiwsssn mu Aa UTaaiae 01w Svmg av Sninsy oifisan Tud
alssur Aun1suJuRssnsuiufuegaudugusssy niouimun “Usygvesasugia
wolles” [unseunmussTuassurdmiuauiun-auna-Giu (nsewsvuaannsel [U.e.
Ugnlal, 2542; UNDP, 2007) Tuids61u19 asnsivesdsande “Ausssuiivjodlaaie”
iy uauveussse (legitimacy capital) Andoidvinulindeaisisas
Uiy “asegianedios” iuly “ulsuiegiunusssu” (virtue-based policy)ﬁ
amnumeusvana wama niduiy waransssuuuny PRduhaauatyliduiudes
Farn1nsinaaun windensvinli “sssn” naneluantlagnssumsiannifanalduay
U%“Uﬁﬂﬁiuiam?imga (UNDP, 2007)

4) nsedlan: Pope Francis ke “Moral Ecology” Tuiavlan duifa
nszdunzU1UINsuTaenTEAUNTOUAMSITUANSITUYHIU Laudato Si” (2015) lagiaus
“Tring1Bsfasssu” (moral ecology) uasingeAsuindey isugia uazdenunduings
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$uv09AUFUNLS uyud 53509A LaswgAe Tausssu dedeldfuniandensidae
ALLUAAT AUERTITU kazAINSURATOUsD “UnuAgfiy” (common home) wuAail
Wasy “@asssumsmaun” Wdu ndnasisuzaina ildneulandanuuszuns
vosdlanadelval uaznond1indrunaiiveusssudowniunszquadeaiiaianun (Francs,
2015) fiRddgyues “moral ecology” Aonmsvilymauinduudu “nMyInansveinusssy”
(moral lingua franca) fin1an1aiiles niAgsfin waswawlosanusasaufuiufiulunsiiiy
puiskarantiu asieafufidafufliauuwndmnaassasaaunundunsuay
¢ InefnUsslomidusmuasdnanamudunywdduununans

i
aa v v o)

5) unagUBauuR: asresnaveusssulueaidvia anvisaensdioziiugi

o S O L odd g Y

grunandsdululanadviailanseguu “nMsasesiiuide” mnsseguu n1sasesnulinga
Fesosede (1) nseuausssundeansly nafsulaansssu/indnenlinduuleuisuas
nsdeasiaTvaeuld (2) lassafedeyasuinyeu lnenisly AVunannesuegialusela i

v a

AU LAETURAYRURBAR kag (3) YUYURAAINTIU (interpretive communities) Na1A®

Y Y o v

Wanunliineau Yn3einns wmaluwase wazUserrusiniuasie “unsgIuauesEe

Y
IS v 1

41515007 NPUVUNANVRRALAEAMTITN nadlaeasy maunlugaaiusualieliliney
119978119 MndTuaniuganduindanudnaans g an1Unenssunusssuiaiqu
ANNYBUTTINVRSFhard N luanedayaiuularlanaINALITe Srunanaensuiv

Aaa v = A o do Y yve v v So v o So = ° ey 1
gARAVATRRELNATIAlITIaY MTTnnulinnge wasddinanudusssy smunanduey
U “53507 WiBNATAUNINAY “Yaya” agrainiiey

n1safusenazn15INING (discussion and critical reflection)

nsfasanANduiussznImautazsrualugadagiudniudemesedi
seudu ilosnnmaunduis “ndsadie” wae “ndasidn” vesduna nanafe maunly
FIULTLUUAMALAEISESTINANTaaT19ANNYeUsTIN AubiNngda wasanuauuduingg
denn usvauzifiodty mnmaungnihunldiduesedliommsilemsefunsoudauive
fu Aerananeiduguassadeadam anuwinfion wasuianssumiadsay (Asad, 2003;
Taylor, 2007)

1. mautugiue “ndsaine’ wag “naednin” ¥0e81u1a

Tuudees wavase mraundudunndavesdadrinniadasssy (moral
consciousness) La¥AIUYBUTITULTIAMAT (value-based legitimacy) v lgunania
msidlealsnguiisuasuardaiu lulseiimansnalosine uAndes sssusm vie
nmsunaseslaosssugliduuuuegismes “srunaidesssn” Aaelissuasdsnuiinaina
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srrinsUselevddrunuiudiusin (nsensvuaansal [U.e. Ugalal, 2542) egalsiniy
maufionanateiu ndsdirin egnldifiemuauaudauasnginssuvesuszvvuly
anwaglidaninewannuuana1 WUy N1sARNMERUNIAIAUI0E19EALHe N13819AIEN
dlemqusunarutu wiensasmouunUIMTesNALAENELYIBTRY Aunardasr eyl
Terunamsmauusisdundsaiinudt wifdeslinnmrautaginintodwsdelies
e lslmsnsinanadundosiiowisnisaseud (Foucault, 1977; Asad, 2003)
2. onunsasesssultugrmaluladuas UayanUsshvg
delaniddyandviauazimaluladdaadey (A-driven society) nsradianuies
“sruna” Idvenveuvnanuyudgssuusanesiiy dsimundsdiuyudiiiu An wazidestng
wougalaglsidodldnistadu s1unaves Al Selldnwanidu “drunalddamu” farumuriu
Tayanazn13Amn1sal (Floridi, 2014; O’Neil, 2016) fonuiAnTuAe shuraveanalulad
sgninuyamautliviels? ludaminer mawiilauseggnsfanulviified
AN U 58109 “Uywd-walulag-Aasssu” ningrunamanalulagfsgiuialy
MIMNUARIINDZI N135U3 wazrAT Aaudasiunumddglugiue “nssunnsssn”
fldnsnasuuazitusunatulioglureuivnvesnrming msfinnusiuiaves Al s
YUUDINAEUT LU “BNFUmM 4”7 %30 “Aa 57 Tunnsmau e19risliuywdnsemindd
msadramaluladluldifieas esUszAnsaiw wide n1sad1edaldinideaiesssu Aides
SuRnvousenauisnsailuseAudsay Tudnyumils mn Al femsdiassafiyauaziondius
ANAUND1ARIAID LN UTT “nm33laeusaanunnt” azdadioilutdygymiely? Ussifiud
dzviouAnuINTuves “mIIneTemana” (digtal theology) ﬁiﬁi’f@mmmauﬂumiamm
wardinsimunelulad ieldlfnsdgadommduuyudluvihunanisuiavesdoys
3. MIYININT “SmTesIIN” (U “drunasensulag”
Tutdunmveslaniiludsundasetnasiagy msassgitunauasigusssudnudos
Foulosanaifudnitrdotu Tdun (1) $1u191395530 (Dhammic power) s1unafiisaguu
AUA ANULEATITN LUART WATANUTURAYRUNINAASTIN way (2) g1u1auseusulng
(Democratic Power) 81U1a7111910L93113v83U 59 ULAE N ITTd 2T meE 1T oyl
msuﬂsmmiamﬁaﬁlﬂﬁmsﬂwmammmauﬂiwﬁﬂlm uARDNISAN “InIgyeyrau” Toiun
syuuUsznsules W elulinaneiduiesnalnidadaanien1sugsde61u19 uuafn
“53595118Ulwe” (Dhammocracy) 3udunuudnassves “Uszssulnedenmusssu” (ethical
democracy) fiiuinginazUszvvudessniusismdnsssu Wy mnudednd wamm
arueany wardn elinadeaduiufivesnmsadanaainnninnudaugs (nsewsu
Aannsad [U.e. Ygnlal, 2542; Weber, 1978) 15U dn “53511Au1a” (sood governance)
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WINEUAY “81u1389555% 7 Fereliuszeduleglagadoununmusssuveadiy wu
wdnAulusala (transparency) anunsavdexleadu “envwie” (Aunsalunsann) nie
NANAUSURAYBU (accountability) §unusnu “e3lssus” (Anuldieudoslusssy)
Aamanivinliifuiserdulnetusssugbilidansedn wiuaesszuunmaiiianns
T SRR RE i S e A BRI

4. unagligaimng

NFININEAAUTUFINETINGINVDITIUNRLUAITIVLN AN “ANEUIAITYN
LENBONIINITFUI0L” NINWAAITAINIT “SuazmaluladaesnuInuAINIIAasITUYD Y
maunlsiognals” lugaiierunadsusdluginiediedeyauas Al mauliasaeeinemin

Hunanssale widesinuLwIAnesesssundidlanadinvesdunagaidvia niouns
AL TAasIIURD “81unanliale” nsasiasiiaunaniindygyuuasdinudclily

A7)

=

msfoundulumarunanuuinmans uarenisIeilu “ennadiesssy” edueuduuywd
ThuAvszsUlee wazyliimaluladidundesdlevesunmuaz g ldvesdiuiauas
N15ATIUI

ajUuazdalauaidelvinig
fimunsvessnannUguyanagisiunszuiumaifanivesyvenafiaziou
M3 “BnsEiuINgIINenINgSuNTRNsTTL” Srunalustsisuduesywdliulios
nalnuisnisegsenuarnismuauiiefds uiidedsaudulniu uyvddunsemiindanmean
yesdndnaal fasssu uarmuveusIsy dsnanaifulnunatsvessnunaiuviaislusesiu
aauuaz sy Manaunguiiliiuin s’ lildnanefinisaseuaseamiotiedy
vnusde “auannsalunisaineszfounissssug” (order of Dhamma) iA@Y
ware Asssuungdeay (Tillich, 1951; Weber, 1978) Tudiin1aniingwasnnssgaans
a"wmﬁ]‘ﬁ"éf’/qaquuﬁiﬁmﬁaa"mwﬁ'aamm’{aqﬁuﬁm?mmmeLﬁQQawuLﬁuwwﬁ Fatiy
auea Jaa wazannusuiinveuinnniimuandmsenistadu dRenisensedu
910 “81uran19ne” (physical powen) lugsunamafasssu (moral power) dadusila
yesnsaireigidsdunasdussm mnnmFiesedluifamau Jaan uagnisilos unanu
fhauat ﬂ']ﬁﬁﬂmmauﬂajmsgmﬁ’wﬁwasﬂuﬁamam%’wﬁumﬁu uimsduedosielunisii
Al “I9usia3g” (mind of the state) Gavnefslaseadimnedniggraiiivunisan
N15U3115 wagn1sidarunalussaudiauuazan1du n159Aladauves U AEN
liiunaTnuesnuveusssy (legitimacy) LLazmﬁm?{sjuwawaaﬂzuwhﬁwa'auaau
szuoumadleslunazyaalfe Tugatagiudsduansraedmiunalulad iesughe uay
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wn3etnedoya msthidmaunnduitigmaienginedaumanidadudedndu e
AUARTENIN “DIUNTITTUY” NU “DIUNUTRAN ey mauddlilldifissssuuanude
uidelasiaf s viemiunsldsunaliiAnauivinveudeny wduas
&auandeuianun (Francis, 2015; Taylor, 2007) WAzl uilveLausiielvInis (Scholarly
Implications) il

1) comparative theology of power wmsiauelfUssufisuuwAnios
gruralumaunsing 1 vanws a3asl uazdaau iileAnwanumieunazanuuandidly
maa%’wmwmausaamm%’g FEULARZTEUUL “N181999871U19” (language of power) i
dgviouAudUNUSTenINNTeid uywd wazdany nsAnwndadTeuiouasrelvdn
TapnuvainuasvedesesssukastasuaseaudlasenInmauluusunlaniAdeg
(Asad, 2003; Esposito, 2003)

2) Buddhist political theology wwrRniaualiiamn “wmaineinisdleads
N5~ (Buddhist Political Theology) Lﬁaa%mammé’mﬂ’uﬁ‘ssmNﬁiimLLas%’giuﬁﬁs'am
arfe Tngldvan “ssansdlae” wag “umannisy’ Jugrundaiifeseidausss
uazAiURneuradiny nsfnwilazgaerosenlinnsmaundunseuiinsedid
F3U5ITUAMFUNMTUTINGTF MU wazuleuluasnsue

3) moral governance model L@UBATTATIIUUUTIADY “FITUIAUIALTY
Aass5u” (Moral Governance Model) ﬁ'uimmﬁiﬁﬁﬂ Good Governance NUNANTITY
LU NANSINYETIY Uardnsum 4 Lﬁaﬁmuwssuuu§wwsﬁ§aaguuﬂf,uﬁsim Indriln uaz
AnusuRinteumsRasssa wwamsiannsaldlunshvuauloviswasussdunanisuinsi
Lifioatuuszaniam widdsisnnudusssuuazanuguvesuywdesiadsdu (UNDP,
2007; wsensuAnNsal [U.0. Ygnlal, 2542)

nanlsimauilugiurngunaasessuvessunasgidnenmilagdmnnysd

ponnAnudnudadesiunalugnsegsiuduetnadud srunaiuidshilinisaseuir mnde
n15UsEAUUTEADIANINATY AR wazAudludInuywd nsysunsmauiiu
mnﬁaﬂaﬂ%ﬁ'maﬁauﬂé’uajmaﬁw'é wiRemsthandyanauisssusinveaaewszsdlag
dleatsdgfiaunariamanauazamssy srunadinaliifiesdiiunanindles uidedsdu
NN YY1 Fudounuves “IAunesy” fimauildunmizinaenuszIRmansve

UYWEY?
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