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Abstract

The theory of Aksara-purusottama darsana has been logically established
in Swaminarayana-siddhanta-sudha, authored by ptjya Sadhu Bhadresadasa, the
Sanskrit scholar and one of the prominent Mahraj of the Smaminarayana tradition in
the world. Aksara-purusottama-theory was taught by Parabrahma Sahajananda which
is evolved from Vedic traditions and based on the Sanatana Dharma. This theory
was described as a Paravidya, Adhyatma-vidya, Brahma-jfiana and Brahma-vidya.
Aksara-Brahma is distinct from the Para-Brahma-Purusottama (Narayana) who is the
source of even Brahma and the cause for its origin. Atman with the association of
Aksara-Brahman, has to serve the Para-brahma like a servant. This relation between
Brahma and Para-Brahman is called ‘Swami-sevaka-bhava’. Aksara purusottama
school of philosophy states that aksara Brahman is distinct from parabrahman unlike
the Advaita school of Vedanta. This school is closer to the philosophy of Dvaita
vedanta, propounded by the great Piirna Prajiia where two distinct entities have been
accepted by him.
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Introduction:

The theory of Aksara-purusottama darsana is very prominent and ancient.
This theory has been logically established in Swaminarayana-siddhanta-sudha,
authored by pijya Mahamahopadhyaya Sadhu Bhadresadasa, a Sanskrit scholar
and one of the prominent maharaj of the Smaminarayana tradition in the world.
Aksara-purusottama-theory was taught by Parabrahma Sahajananda which is based
and evolved from the Vedic tradition. Though Sadhu Bhadresadasa has put his
arguments on this theory in his book in this 21st century, which was in fact already
established by his great teacher ‘Parabrahma Sahajananda’, it is entirely based on
Hindu Sanatana Dharma. This theory was described as a Paravidya (Mundakopanisad,
I. 1.4,5), Adhyatma-vidya, Brahmajfiana and Brahma-vidya (Vedanta darsana, 1.1.1,2)
as described in whole Bhagavadgita and Upanisads. Piijjya Sahajananda swamiji used
to say in his speeches that ‘in the path of Brahmajfiana one should know that Brahma
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is the Nirvikara and Niramsa’, which means that Brahma is unchangeable and without
his shares or portions. This Brahman is ultimate source of prakrti and purusa. he is
called Aksara-Brahman.

But this Aksara-Brahman is separate from the Para-Brahma-Purusottama
(Narayana), who is the source of even Aksara-Brahma and a cause for his origin.
Therefore every human being having united his own individual soul (jivatman)
with the Aksara-Brahman, has to worship the Para-Brahma like a Sevaka (servant)
(Bhadresa Dasa, Sadhu, “Swaminarayana-siddhanta-sudha”, SSCACEIR E-SHaTHT
oIl STETUT I TEelUN & -E T aTE Fhfed- Se%=H). This unity of (jivatman)
with the Aksara-Brahman is based on their qualities, not on their svartpa, as the
svariipa of jivatman and Aksara-Brahman is totally different (Bhadresa Dasa, Sadhu,
“Swaminarayana-siddhanta-sudha”, = SERHE EEARAl i, Y J IONCREAH,
etc. 8.2.2.1). Thus the relation between the Aksara-Brahma and Para-Brahma is called
‘Swami-sevaka-bhava’. (Relation between the lord and a servant).

The theory of Aksara-purusottama darsana as found in Upanisads

This Aksara-purusottama-theory was present in all ancient texts of Vedic literature
but it was mainly described in Upanisads. In spite of this, even most of the renowned
teachers in India could not unfortunately perceive it. The Upanisads constitute the end
part of the Vedas. Since they form the end part of the Vedas, they are also collectively
known as the Vedanta. ‘Anta’ means, the end-portions and Veda means knowledge.
Vedanta thus not only means the end-portions of the Vedas but also means the ultimate
of all kinds of knowledge.

The Upanisads, the Brahmastitras and the Bhagavadgita occupy a very important
place in Hindu religious philosophy. Together they are considered the thrayi that lead
to the ‘Place of Brahman’ (prasthana-trayt). Of all the Upanisads, Brihadaranyaka,
Aitareya, Chandogya, Kausitaki, Kena, Taittirtya, ISa and Katha Upanisads are
considered the most ancient and which were composed long before the emergence of
Buddhism. This Aksara-purusottama-theory was explained in I$avasyopanisad as,

I$avavyamidarh sarvam yatkifica jagatyarh jagat

Tena tyaktena bhufijithah ma grthah kasyasviddhanam (I$avasyopanisad, 1. 1.1)

thesametheorywasexplainedasa‘jyestha-lokapratisthapaka’inKenopanisad(4.9),
as a ‘mrtyu-mukha-pramocaka’ in Kathopanisd (3. 15), as a “paratparasya pradarsaka’
in Pragnopanisad (5. 5) as a ‘sarva-vidya-pratistha-bhuitah’ in Mundakopanisad (1.1.1)
as a ‘turyavastha-samvesana-prabhuh’ in a Mandikyopanisad.

Prajia does not comprehend anything, neither himself nor others, neither
truth nor falsehood. But that turiya is forever everything and the witness. The same
theory has been described in TaittirTyopanisad as ‘Anandamayopasarnkramana-hetuh’
in the 8th Anuvaka such as ‘sa eko manusya-gandharvanamanandah etc.’(2.8.2)
The same theory was explained as a ‘Prajianatma-sarnyojakah’ in Aitareyo-
panisad (3.3) and as ‘sattattva-prabhodakah’ in Chandogyopanisad (6.2.1) and as a
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‘sarvantaryami-pratyayaka’ in Brhadaranyakopanisad (3.7. 1-22). Thus we can find
the sources of this philosophy in Upanisads.

The theory of Aksara-purusottama darsana as found in Bhagavadgita

In Bhagavadgita Krsna says to Arjuna, ‘So far I have described to you the
knowledge of Samkhya-yoga. Now listen to me O Partha, to that (path) which is
suitable to your intelligence, by which you can be released from the bondage of karma.
When your mind remains impervious to the conflicting statements of the Vedas and
becomes stable and fixed in samadhi (absorption in the self), you have then achieved
the perfect state of ‘buddhi-yoga’.

Arjuna asked, He who is established firmly in the equanimity of his mind
(samadhi) and has attained skill in the stability of mind (sthitaprajfiata), what is his
language? How does he speak and how does he sit and walk? He further asked Krsna,
saying, O Purusottama, what is that Brahman, What is Adhyatma (inner Self) and what
is karma? What is said to be Adhibhiita (the primeval being) and what is referred to as
Adhidaiva (the Supreme Deity)? The Supreme Lord replied,

Aksaram brahma paramam
svabhavo'dhyatmamucyate,
bhiita-bhavodbhava-karo

visargah karma-sanjitah (Bhagavad Gita, 8.3)

Indestructible Brahman (Aksara-Brahman) and Brahman who is beyond
(Para-Brahman), One’s own self are called Adhyatma. The cause behind the creation
of all the beings is called karma. Here one can see the mention of two kinds of
Brahmans: Aksara Brahman and parabrahman. The same Parabrahman is also called
‘Purosottama-narayana’ who is the self-governing and self-sufficient, endless in the
swaminarayana tradition. Parabrahman is always called ‘ Aksara-purusottama’ who is
not bound by the maya of nature. He is the divine and unparalleled one.

The eternal tradition of Aksara-purusottama darsana advises us to understand the
difference between the Aksara (Aksara-Brahman) and ‘Purusottama’ (Para-Brahman).
Aksara-Bhrahman is the cause of this creation and maintaining this entire movable and
immovable creation. But the Para-Brahman is causing even to that Aksara-Brahma and
therefore even the Aksara-Brahman is under the superior rule of Para-Brahman.

When we consider the concept of Brahman in historical perspective, according
to some scholars (Das gupta, Surendranath, 2006: 20-21) the concept of Brahman
which has been the inspiration and highest glory for the philosophy of Vedanta in
India, had acquired a great significance in the Satapatha Brahmana. But in Rgveda, the
meanings of word Brahma, according to celebrated commentator Sayana are different.
There the meanings of word Brahma means differently such as food, food offering,
chant of the sama singer etc. which are mainly related to the sacrifices. It is described
there, that there are two great forces of Brahman, he who knows these forces becomes
a great force himself. In another hymn Brahman was described as the ultimate entity
in the universe that is identified with Prajapati, Purusa and Prana.
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In Rgveda this purusa was described as a supreme who pervades the whole
world with only fourth part of Himself, the remaining three parts transcend to a region
beyond. He is at once the present, past and future (Rgveda, X. 90, Purusa siikta ).

Vedanta darsana begins with the same Brahman, when it says, ‘Athato Brahma
may argue that here only one Brahman has been mentioned by sage Vyasa in his
Brahma-sutras, but the ‘swaminarayana siddhanta-sudha’ says that ‘Athato Brahma

ce A~ — cee A —

et A —

et~ —

Therefore, those who seek the liberation from the cycle of births and deaths
have to serve the Para-Brahma through the means of devotion (Bhakti). But the
devotion should be practiced after achieving oneness with the Aksara-Brahman in
their individual self.

The same teaching pertaining to two kinds of Brahmans has been described in
Upanisads in ancient period but some teachers could not perceive it. For example
such teaching can be seen in Prasnopanisad in the context of explaining the meaning
of pranava. Sage Pippalada says- “etadvai Satyakama param chaparam brahma yad
omkarah (Prasnopanisad 5.2). Pippalada says- 'O Styakama, this Onkara is known as
Parabrahman and Aparabrahman”. Thus in this mantra we can clearly see two kinds
of Brahmans being described in Prasnopanisad, one is Para-Brahma and other is
Apara-Brahma.

This very teaching is called Brahmavidya in Upanisads. It was explained in
Mundakopinashad (1.2.13) "Yenaksaram purusam veda satyam provaca tam tatvato
brahmavidyam'. Here the word ‘aksara’, used in Mundakopanisad is the same
Apara-Brahman which was explained in Prasnopanisad and the word purusa stands for
‘Para-Brahman Purusottama’. Therefore brahmavidya means the knowledge of aksara
purusottama.

Notonly in Upanisads, but also in Bhagavad Gita which is a part of prasthana-trayi.
Similar teachings of Brahmavidya can be found in the eighth chapter, when Arjuna asks
Krsna 'O, Krsna, what is that Brahman (Absolute)? What is adhyatma (spirit)? What
is karma (action)? What is called adhibhiita (matter)? And what is termed adhidaiva
(devine intelligence) (Bhagavad Gita 8.1) ? The Divine Lord replies —‘the supreme
indescribable is Brahman (parabrahman), one’s own self (the individual Atman) is
adhyatma (spirit=chaitanya) and the primal resolve of God (visarga), which brings
forth the existence of beings is called Karma (action) (Bhagavad Gita 8.3). In the
fifteenth chapter of Bhagavad Gita lord Krsna says 'I’'m wholly beyond the perishable
world of matter (ksetra) and I am superior even to the imperishable brahma, both in
the world as well as in the Vedas’. Also sage Veda Vyasa in his Brahma stitras (Brahma
stitras 1/1/1, pp.1) explained about the Apara-Brahman and Para-Brahman starting

et A —
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This profound philosophical theory has been explained by parama-piijya swami
Sadhu Bhadresha dasa in his ‘Swaminarayana Sidhanta Sudha’, which is an outstanding
Sanskrit text compiled in an ancient classical style of Vedic literature. It explains the
profound philosophy in a lucid style of Sanskrit.

This text not only possesses the beautiful descriptions of Divine teachings
of Bhagwan Swami Narayana, who lived in India in between 1781 and 1830 CE,
incarnating from the divine abode of aksaradham and revealed the Aksara purusottama
philosophy as the means for emancipation (moksa); but also possesses the profound
teachings of Brahma Vidya, through the Vedic principles and through the Sastras such
as Upanisads and Srimad Bhagavad Gita and the Brahma siitras. This text therefore can
be considered as a unique contribution of swamiji in the realm of Indian philosophy.

Swamiji's efforts also prove that the age old tradition of Brahma-Vidya is still
in its continuity in India. This text ‘Swaminarayana Sidhanta Sudha’ reveals the
philosophy of aksara purusottama as taught by Bhagwan Swaminarayana two hundred
years ago.

Cause of this universe and the nature of Para-Brahman

From times immemorial in India the ancient sages contemplated on the ‘cause of
this creation’. It was an important investigation in India from Vedic period. Vedanta said
that the Brahma is the cause of this creation. But in later time, philosophical theories like
Dvaita, Advaita etc. gave their own interpretation in this matter. Advaita Vedanta says
that the cause is basically of two types, "nimitta" and "upadana" and says that Brahma is
the Upadana cause for this universe. In what way the earth is the Upadana cause for the
pot, in the same way the Brahman is also the upadana cause for this universe. Therefore
the cause and the effect can’t be different and the Brahma himself evolves as a universe.
But this is not appropriate as Brahman and the universe, both have distinct qualities.
Therefore the Swaminarayana-siddhanta Says that Para-Brahman is distinct from the
Brahman, he is the cause even to even Aksara-Brahman.

Conclusion

Aksara Purusottama School of philosophy states that aksara Brahman is distinct
from Para-Brahman unlike the Advaita school of Vedanta. In Aksara Purusottama
School of philosophy, ‘Aksara’ refers to ‘Aksara-brahman’ and ‘Purusottama’ refers to
‘Para-Brahman’. This theory seems to be similar to the philosophy of Visistadvaita and
Dvaita vedanta schools, where two distinct entities have been accepted by Paramapiijya
Ramanujacarya and Paramapiijya Sri Madhvacarya. Aksara-purusottama-darsana
maintains Brahma and Parabrahma. The Svaminarayanasiddhanta-sudha also
presents the self (jivatmans) as distinct from Brahman (Aksara-Brahman). Both
Aksarabrahman and the jivatmans are identified as distinct entities (Bhadresa Dasa,
Sadhu, “Swaminarayana-siddhanta-sudha”, Siid: JSEIUNISERE: a0y e focd
a9 da, 3?11]%:.), this is where we find the similarity.
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Aksara-purusottama-darsana says that aksara-brahma is distinct from the
Parabrahman. Like Parabrahman, Aparabrahman is also eternal and one and beyond
three gunas (qualities), a cetana (sentient), entity and always divine. Replete with
infinite liberating virtues and devoid of the qualities of illusion, it is eternally without
faults. The form, quality and powers of Aksarabrahman are always dependent on
Parabrahman. By Parabrahman's eternal wish it becomes the cause, support, pervader,
controller of creation, which is called Jadacidatmaka. Actually the aksarabrahman is
metaphysically one entity, but it serves in different ways through 4 kinds of forms.
In this school of philosophy, Maya is composed of three gunas 1. Eternally changing
(Jada) 2. A material cause of the creation of infinite brahmanda 3. As the cause of ego
and attachment of jivas and i§waras. This very Maya has been the cause of the births
and deaths since eternity. Aksara-Brahman and Para-Brahman are forever unattached
with the Maya (illusion).
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